IDEALISTIC   THOUGHT  OF   INDIA
or union. The distinction between subject and object vanishes in
it/Yet love is not without knowledge. "... he (God) can be
known by joy, by love. For joy is knowledge in its completeness,
it is knowing by our whole being. Intellect sets us apart from
the things to be known, but Love knows its object by fusion.
Such knowledge is immediate and admits of no doubt. It is the
same as knowing our own selves, only more so/'1 "Want of love
is a degree of callousness; for love is the perfection of conscious-
ness. We do not love because we do not comprehend, or rather
we do not comprehend because we do not love. For love is the
ultimate meaning of everything around us. It is not a mere
sentiment; it is truth; it is the joy that is at the root of all crea-
tion. It is the light of pure consciousness that emanates from
Braliman. So to be one with this sarvdnubhuh, this all-feeling
being who is the eternal sky, as well as in our inner soul, we must
attain to that summit of consciousness, which is love: ... It is
through the heightening of our consciousness into love, and
extending it all over the world, that we can attain Brahma-
vihara, communion with the infinite joy."*
What does Tagore mean by saying that love is the perfection
of our knowledge? Is it a mystic utterance, the mison d'etre of
which cannot be understood? It means that truth is a unity, and
that knowledge, if it is to be true, must comprehend that unity.
But this unity cannot be experienced, Tagore maintains, except
through love. For love is the only form of experience that com-
prehends unity. Intellect, on the other hand, cannot do away
with the distinction between the subject and object, that is, with
duality. It of course aims at unity, that is, truth; but its natural
limitations, the very condition of its existence, namely, the
duality of the subject and object, preclude it from completely
realizing its aim. Sa long as this duality lasts, the core of the
object can never be entered into by the subject, and knowledge
at this level cannot be beyond doubt. Like Descartes, it is always
possible for us to doubt the existence of our object, to ask the
question, Is it a dream or hallucination? But when the subject
can penetrate the heart of the object, its very core and existence,
it cannot and does not doubt the truth of the latter. But this
penetration means identity and disappearance of duality. It
means transcending the level of intellect. As Bradley puts it,
thought, in order to attain its ideal of perfect truth, must become
* Sudhana, p. 159.                  * Ibid., pp. 106-7.
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